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CONTAINED VISIBILITY: JEWISH PRESENCE AND ABSENCE  

IN THESSALONIKIۑS MUSEUM EXHIBITIONS 

KATERINA HATZIKIDI 
Postdoctoral Researcher, Aristotle University of Thessaloniki, IKY Postdoctoral Fellow 
katerina.hatzikidi@anthro.ox.ac.uk  
 

ABSTRACT 

Taking as point of departure the mayoralty of Yannis Boutaris in Thessaloniki (2011-
������DQG� WKH�SROLWLFDO� LQLWLDWLYHV�DURXQG� WKH�FLW\ۑV� -HZLVK�KLVWRU\�� WKLV�SDSHU�H[SORUHV�
whether such initiatives permeated museum exhibitions that took place during that 
period. It seeks to understand whether cultural spaces addressed to the general public 
dialogued with the (re)emergence of Jewishness in the public sphere and in official 
discourse. By looking into two exhibitions that took place in the Archaeological 
Museum of Thessaloniki and in the Folk Life and Ethnological Museum of Macedonia & 
Thrace, between 2011-2012 and 2017-2018 respectively, this paper will discuss the ways 
these exhibitions engaged or failed to engage with a changing approach towards the 
FLW\ۑV�UHODWLRQ�ZLWK�LWV�-HZLVK�KLVWRU\� 

THE (RE)EMERGENCE OF JEWISHNESS IN THE PUBLIC SPHERE 

�RX>ې FDQQRW� EXLOG� \RXU� IXWXUH� LI� \RX� DUH� QRW� DZDUH� RI� \RXU� SDVW�� 7KH�

extermination of the Jews of Salonica had for many years remained 

hidden. The Jewish community suffered a tremendous loss, and this is 

nearly unknown to the worlG��>۞@�2XU�DLP�LV�WR�EULQJ�WR�WKH�IRUH�WKH�FLW\ۑV�

KLVWRU\ۑ�� :LWK� WKHVH� ZRUGV�� <DQQLV� %RXWDULV�� DW� WKH� WLPH� PD\RU� RI�

Thessaloniki, stressed the important place reflection on Jewish history 

held in the municipal and national agenda, on the occasion of the 

unveiling of the project for the creation of a Holocaust Museum and 

adjacent Educational Centre on Human Rights, in December 2016. 

mailto:katerina.hatzikidi@anthro.ox.ac.uk
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Taking as a starting point the increase of political initiatives around 

Jewish history and culture in Thessaloniki, my study seeks to examine the 

�UH�HPHUJHQFH� RI� -HZLVKQHVV� LQ� WKH� FLW\ۑV� SXEOLF� VSKHUH� LQ� UHFHQW� \HDUV��

IRFXVLQJ� PDLQO\�� EXW� QRW� H[FOXVLYHO\�� RQ� WKH� SHULRG� RI� %RXWDULVۑV�

mayoralty (2011-2019) and on what Vasiliki Yiakoumaki (2014: 152) has 

FDOOHG�WKHې�FRQGLWLRQV�RI�RIILFLDO�PDQDJHPHQW�RI�RWKHUQHVVۑ��,�DP�LQWHUHVWHG�

LQ� WKH� SURFHVVHV� RI� OHQGLQJ� YLVLELOLW\� WR� 7KHVVDORQLNLۑV� -HZLVK� SDVW� DQG�

presence and, in particular, in the ways Jewishness is presented or 

VLOHQFHG� LQ� 7KHVVDORQLNLۑV� PXVHXPV�� 7KLV� IRFXV� H[FOXGHV� FXOWXUDO� Vpaces 

with an intrinsically Jewish interest, such as the Jewish Museum of 

Thessaloniki, exploring instead the presence and absence of Jewishness in 

FXOWXUDO�VSDFHV�RI��ZKDW�ZH�PD\�FDOOې��JHQHUDO�LQWHUHVWۑ��,W�DOVR�JRHV�EH\RQG�

initiatives of memorialization, that generally centre around the Shoah. 

Furthermore, I am interested in exploring the temporal dimension of the 

discussion around recognition, asking whether Jewishness in Greece is 

also envisioned as a present reality or whether it is exclusively attached to 

the past. In short, the following questions guide this paper: Did the 

JHQHUDO� FRQWH[W� RI� %RXWDULVۑV� PD\RUDOW\� IRVWHU� D� KHLJKWHQHG� LQWHUHVW� LQ�

7KHVVDORQLNLۑV�-HZU\��LQ�LWV�KLVWRULFDO�DQG�FRQWHPSRUDU\�GLPHQVLRQV��DQG�

did it influence the ways Jewish history and memory are addressed in 

cultural and educational spaces? Is there growing public awareness of the 

FLW\ۑV� KLVWRULF� DQG� FRQWHPSRUDU\� KHWHURWRSLF� UHOLJLRVFDSHV"� ,Q� ZKDW�

follows, I will first briefly contextualize my discussion against the 

background of a history of silencing Jewish memory and presence in 

Greece in general, and in Thessaloniki in particular, and I will then discuss 

WZR�PXVHXP�H[KLELWLRQV�WKDW�WRRN�SODFH�GXULQJ�%RXWDULVۑV�PD\RUDOW\� 
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DEMOGRAPHIC SHIFTS AND CITYSCAPE TRANSFORMATIONS 

Often described, in academic studies and in public discourse, as a 

cosmopolitan city par excellence (Mazower 2004, Rodrigue and Abrevaya 

2012), Salonica used to be a bustling and greatly diverse urban centre of 

the Ottoman empire where various ethno-religious populations co-existed 

spanning centuries: Turks, Jews, Greeks, Vlachs, Armenians, among 

others. This was to change dramatically from 1912-13 onward, when 

Salonica was incorporated into the Greek state and a strong nationalist 

agenda compelled minorities to supress linguistic, cultural, and religious 

expressions that diverged from those of the new majority. 

7KHVVDORQLNLۑV� ORFDWLRQ�LQ�D�  ,�DQG�FRQWHQWLRXV�JHR-political regionۑIUDJLOHې

Macedonia, has been a dominant rationale behind the transformation of 

the city from a multi-cultural hub with a predominant Jewish presence to 

a bastion of Greek orthodoxy (Agelopoulos 1995). At the time of its 

�ۑKHOOHQL]DWLRQې �3DSDPLFKRV-Chronakis 2014: 376), the city had an 

important Jewish community, which was about half of its total population. 

The description historian Devin Naar (2007) gives of David Ben-*XULRQۑV�

YLVLW�WR�6DORQLFD�LQ������LV�UHYHDOLQJ��KH�DFNQRZOHGJHG�WKH�SURPLQHQFH�RIې�

-HZV� LQ� QXPHURXV� VHJPHQWV� RI� VRFLHW\�� FKDUDFWHULVLQJ� 6DORQLFD� DV� �D۔

Hebrew labour towQ��WKH�RQO\�LQ�WKH�ZRUOGە��+H�ZDV�LPSUHVVHG�E\�WKH�IDFW�

that the port of the city closed every Saturday in observance of the Jewish 

6DEEDWKۑ������������� 

In August 1917, a fire broke out which destroyed an important part of the 

city and had a disproportionate impact on the Jewish population. While 

no human lives are registered as lost to the fire, approximately 14,200 

households, 3,900 shops, 16 synagogues, 12 mosques, 3 churches and 

numerous schools and public buildings were destroyed. The fire left some 
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73,500 people homeless, about 52,000 of them Jews. Historian Rena Molho 

gives a dimension of the destruction for the Jewish community in the 

IROORZLQJ� WHUPV�� �7KHې FRPPXQLW\� ZLOO� QHYHU� UHFRYHU� IURP� WKLV� GLVDVWHU��

the Jewish physiognomy of the city, which spanned more than five 

FHQWXULHV��ZDV�HUDVHG�ZLWKLQ����KRXUVۑ��0ROKR����������� 

The decision to redesign the city was taken just six days after the fire. 

Alongside major infrastructural interventions that transformed the city 

ZKLOH� UHFRQVWUXFWLQJ� LW�� ��ۑUHHNQHVV*ې DV� XQGHUVWRRG� E\� WKH� VWDWH�� ZDV�

visibly reinforced in the public sphere: from street names to statues of 

Macedonian figures, to a profusion of Greek-Orthodox churches doting 

the cityscape. Alexandros Papanastasiou, then Minister of Transportation, 

ordered the expropriation of the burnt area by the Greek state for the 

purposes of urban planning (Molho 2003: 43). It is perhaps worth noting, 

in passing, that a few years later, Papanastasiou, as Minister of Labour, 

would order the end of Shabbat observation in Thessaloniki. 

$V� 'HYLQ� 1DDU� VXJJHVWV�� �7KHې *UHHN� JRYHUQPHQWۑV� SODQ� IRU� WKH�

reconstruction of Salonika alienated many Jews, since it attempted to 

diminish their visibility and remove them from the centre of the city. The 

VFKHPH�۞�SUHYHQWHG� -HZV� IURP� LPmediately rebuilding their homes and 

EXVLQHVVHV�LQ�WKH�FLW\ۑV�FHQWUH��,Q�WKH�VSLULW�RI�WKH�*UHHN�QDWLRQDOLVW�GUHDP�

of the Megali Idea, the architects hired by the government redesigned the 

city with Byzantine architecture and the physical mark on the city left by 

WKH�-HZV�DQG�0XVOLPV�RYHU�WKH�SUHYLRXV�IRXU�FHQWXULHV�GLVDSSHDUHGۑ��1DDU�

2007: 455). As modern Greece laid claims to the city and the region, and 

with the decisive impact of the 1923 Greek-Turkish population exchange 

and, later, the Shoah, Greek-Orthodox Christianity became ubiquitous 

while non-Hellenic and non-Byzantine elements were gradually vanishing 

from the public eye. 
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A great part of the Jewish population left homeless by the fire of 1917 was 

established in the Campbell quarter. In 1931, it was attacked by an 

antisemitic (proto)fascist organisation, the National Union of Greece 

(Ethniki Enosis Ellados, EEE), with the sizeable participation of recently 

arrived Christian refugees from Asia Minor (Naar 2018). In the aftermath 

of the Campbell pogrom, it is estimated that 10 thousand Jews left 

Thessaloniki, almost exclusively to Palestine. (Molho 2003) From 

numbering about half the population in early 20th-century, the Jewish 

community of Thessaloniki was reduced to about one-fifth after 1923, and 

shrunk to about one per cent after the second world war, losing more than 

96 per cent of its people (Molho 2003). 

We see therefore that a series of conditions in place at a critical 

conjuncture, contributed, directly and indirectly, to the effacement and 

consolidation of silence around the Jewish presence and memory in 

Greece (Agelopoulos 2000, 2008). Among those, we can distinguish three 

sets of overarching factors, namely: natural disasters -such as the fire of 

1917; antisemitism -which includes the tragic events of WWII but also 

local and national ones, before and after the war (see, e.g., Antoniou et al. 

2020); and Greek nationalism -especially under the government of 

Eleftherios Venizelos (Kallis 2006). These factors shaped, and were being 

shaped by, local, national, and international political events, as well as by 

transformations in the cityscape, processes of heritage-making, and 

historiography. I will now briefly turn to the latter, before moving to the 

discussion of the two exhibitions. 

GREEKNESS AND JEWISHNESS IN HISTORIOGRAPHY 

From the first works of Salonican Jewish scholars, of the late 18th and early 

19th centuries, to the proliferation of works on Greek Jewish populations in 
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the last three decades, a solid body of literature on Jewish studies in Greece 

comes from historiography. A great number of works focuses on the 

Ottoman Jewry and its transition into the Greek state (Pierron 1996), 

considering an ample array of their contribution to the city, from commerce 

and economy (Molho 1988, 2001; Rozen 1993) to literary and cultural 

production (Fleming 2007), to industrial innovation and the introduction of 

press (Sánchez Pérez 2014). An important focal point has been the Shoah, 

the years right before, its aftermath (Bowman 2009, Droumpouki 2016, 

Plaut ������DQG�VXUYLYDOVۑ�DFFRXQWV��$PSDW]RSRXORX������� 

However, Jewishness was for a long time, and for the vast majority of 

historiographic production in Greece, left out of Greek history. As 

historian Spyros Markétos argues: The Jews were stereotypically 

presented as either neutral or apathetic to Greek issues, or as 

��ۑFRVPRSROLWDQې DQG� VRPHWLPHV� FOHDUO\� DV� �HQHPLHVې RI� WKH� QDWLRQۑ� �������

61). Jewishness was largely perceived as external to Greekness and was 

therefore omitted from Greek history. Markétos notes that George 

Mavrogordatos was probably the first Greek historian to naturally 

incorporate, in his work, the presence of Jews in Thessaloniki, as well as 

that of other communities, within a model of Greek political life, with 

mentions to internal divisions and explaining its political behaviour in 

logical terms, overcoming preconceived stereotypes (1994: 61). This 

approach, which begins to be adopted by others in the late 1980s, finally 

EHJLQV� WR� H[SDQG�� LQ� WKH�ZRUGV� RI� KLVWRULDQ�(IL�$YGHO£�� WKH�  SURFUXVWHanې

and one-GLPHQVLRQDO�GHILQLWLRQ�RI�D�QDWLRQDO�VHOIۑ�������� 

The works by Rika Benveniste, Odette Varon-Vassard, Nikos Stavroulakis, 

among several others, as well as collective initiatives, such as the 

foundation of the Society for the Study of Greek Jewry in 1991, have 

contributed to the creation of a rich body of work on Greek Judaism and 
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the presence of Jews in what is today modern Greece -one that goes 

beyond the confines of the community (as was commonly the case with 

earlier works) and is addressed to the broad public. 

In her seminal text for the study of the emergence of Jewishness in Greek 

public life, Yiakoumaki (2014) traces key moments of the genesis and 

GHYHORSPHQW�RI�RIILFLDO�GLVFRXUVH�DQG�DFWLRQ�RIې�UHVWRUDWLYHۑ�FKDUDFWHU�LQ�WKH�

public sphere, which aim at establishing diversity as a value. Such political 

initiatives, which for the most part revolve around memorialization, such as 

the establishment of memorial days and the erection of monuments, are 

inserted in a broader context of reworking questions of Jewish history and 

memory in Europe and internationally (2014: 151). 

And while such discourse and action centre around diversity, they are 

oftentimes anchored in the past, failing to consider the present. For the 

case under consideration, it is important to acknowledge that 

7KHVVDORQLNLۑV� -HZLVK� FRPPXQLW\�� GHVSLWH� LWV� VPDOO� QXPEHU�� LV� DOVR� D�

contemporary part of the urban population and not a relic of its past. As 

Leon Nar (2018) shows in his study of the return of Greek Jews in 

Thessaloniki after the war, ever since its reorganisation, the Jewish 

FRPPXQLW\�ZDV�GHWHUPLQHG�WR�UHVLVW�PDUJLQDOLVDWLRQ�DQG�VWDUW�Dې�QHZ�OLIHۑ�

in the city, despite the unfavourable circumstances. 

%RXWDULVۑV mayoralty built on past and ongoing processes of revisiting 

Greek national history and expand its self-image to include ethnic and 

UHOLJLRXVې�RWKHUVۑ�ZKRVH�SUHVHQFH�KDG�KLVWRULFDOO\�EHHQ�QHJOHFWHG��7KDW�LV�

WR� VD\�� VXFK� �ۑUHVWRUDWLYHې LQLWLDWLYHV�GLG�QRW� VWart with the former mayor, 

QRU� ZDV� KH� DORQH� LQ� KLV� HIIRUWV� WR� UHFNRQ� ZLWK� 7KHVVDORQLNLۑV� -HZLVK�

community which counted on the active, direct and indirect, engagement 

of hundreds of people at the local, regional, national, and international 



 48 

levels. BoutariVۑV� PD\RUDOW\� ZDV�� QRQHWKHOHVV�� D� PRWRU� WKDW� LPSRUWDQWO\�

fostered such actions and gave them greater visibility. To what extent did 

SROLWLFDO� LQLWLDWLYHV� DURXQG� -HZLVK�PHPRU\�DQG�KLVWRU\�GXULQJ�%RXWDULVۑV�

mayoralty influence the themes and approaches to thH� -HZLVK� �ۑRWKHUې LQ�

7KHVVDORQLNLۑV�PXVHXPV"�,�QRZ�WXUQ�WR�WKLV�TXHVWLRQ� 

A TALE OF TWO EXHIBITIONS 

As important cultural spaces in the city, museums invite visitors to engage 

with the tangible and intangible elements of their exhibitions and reflect on 

their themes and presentation thereof. The first exhibition I will briefly 

GLVFXVV�� WLWOHG� �7KHې -HZV� RI� 7KHVVDORQLNL�� ,QGHOLEOH� PDUNV� LQ� VSDFHۑ�� WRRN�

place at the Archaeological Museum of Thessaloniki from September 2011 

to September 2012, at the beginning of %RXWDULVۑV�PD\RUDOW\��,WV�RUJDQLVLQJ�

committee involved members of the Archaeological Museum and the 

Jewish Museum of Thessaloniki, while the Museum of Byzantine Culture, 

the 9th Ephorate of Byzantine Antiquities and the Folklife and Ethnological 

Museum of Macedonia & Thrace cooperated in its organisation. 

As its title indicates, the exhibition revolved around the long history of the 

Jewish community of Thessaloniki through an examination of material 

traces found in the cityscape. Starting from the Hellenistic era and ending 

with the Second World War, the long-standing and multi-dimensional 

Jewish presence in the city takes centre stage. Specific objects, such as 

tombstones and religious costumes, were chosen to illustrate the historical 

and continuing Jewish presence. Special emphasis is given on the fact that 

the city centre used to be dotted by predominantly Jewish neighbourhoods 

XQWLO� WKH� ILUH� RI� ������ ,QGHHG�� WKH� �LQGHOLEOHې PDUNVۑ� H[SORUHG� E\� WKH�

exhibition are mostly found around the axis of AristoteloXV� VWUHHW�� �WKHې

KLVWRULF� XWHUXV� RI� WKH� 6DORQLNDQ� -HZVۑ� �$07+� ������ ���� DV� (YDQJKHORV�
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Hekimoglou, Ephor of the Jewish Museum of Thessaloniki put it in his text 

IRU�WKH�H[KLELWLRQۑV�FDWDORJXH� 

,Q� WKH� FDWDORJXHۑV� IRUHZRUG�� 'DYLG� 6DOWLHO�� 3UHVLGHQW� RI� WKH� -HZLsh 

Community of Thessaloniki, expresses his contentment with the initiative: 

�W,ې LV� WKH� ILUVW� WLPH� WKDW� WKH� LGHD� IRU� DQ� H[KLELWLRQ� ZDV� ERUQ� DQG�

materialised outside the boundaries of our Community. We are especially 

pleased by the fact that the vehicle of this initiative is the most important 

0XVHXP� RI� WKH� FLW\ۑ� �$07+� ������ ���� /HDILQJ� WKURXJK� WKH� H[KLELWLRQۑV�

catalogue, we note that several of its contributing authors, emphasize the 

continuing presence of the Jewish community in the city, while discussing 

its important contribution throughout the centuries. For example, in his 

text, Wolfgand Hoelscher-Obermaier, Consul General of the Federal 

Republic of Germany in Thessaloniki, made several allusions to the 

FRPPXQLW\ۑV�SUHVHQFH�LQ�WKH�FLW\�WRGD\�DV�ZHOO�DV�to its future. Referring, 

IRU� LQVWDQFH��WR� ��WKDWۑD�VPDOO�JURXSې ��ۑPDQDJH>G@�WR�VXUYLYHې WR� LWV� �SRZHUې

DQG� SHUVHYHUDQFHۑ�� WR� LWV� �FRQWULEXWLRQې WR� WKH� GHYHORSPHQW� RI� WKH� FLW\ۑ�

�$07+�����������DQG�WR�LWV�FRQWLQXLQJ�LQIOXHQFH�RQ�WKH�FLW\ۑV�LPDJH��,Q�WKH�

same vein, Evangelia Stefani, Head of the Exhibitions Department of the 

$UFKDHRORJLFDO�0XVHXP��HPSKDVL]HV�WKDWې�WKH�-HZLVK�FRPPXQLW\�LV�VWLOO�D�

living part of the city and thus cannot be dealt as a reminiscence or a 

FDXVH�IRU�HPRWLRQDO�IODUHۑ��07$+�����������ZKLle Hekimoglou stresses that 

������+07$��ۑ\HZV�OLYHG�DQG�VWLOO�OLYH�LQ�WKHLU�FLW-ې���� 

This double emphasis on the long history and continuing presence of 

Jewish people in Thessaloniki is showcased in the timeline which 

accompanies the exhibition and stretches from the first Jewish settlements 

in 145 BC to this day. The exhibition and its catalogue make recurrent 

connections between the past and the present, linking contemporary key 

areas in the city (such as the Aristotle University) with landmarks of the 
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old city centre. Trying to shed light on both the everyday life and 

organisation of the old Jewish neighbourhoods and on their destruction 

and transformation, the exhibition makes an ambitious effort to present a 

history of Jewish presence in Thessaloniki spanning centuries. Drawing 

on historical archives, photographic material, and architectonic 

perspectives, the exhibition weaves together collective and individual 

trajectories that engage with a little-NQRZQ� KLVWRULFDO� �ۑRWKHUې LQ� FULWLFDO�

and non-essentialLVW� ZD\V�� RIIHULQJ� WKH� SRVVLELOLW\� WR� EULQJ� WKH� �ۑRWKHUې

FORVHU�WR�WKHې�VHOIۑ�DQG�WR�WKH�FLW\ۑV�FROOHFWLYH�SDVW�DQG�SUHVHQW� 

7KH� VHFRQG� H[KLELWLRQ� ,� ZLOO� UHIHU� WR� LQ� WKLV� SUHVHQWDWLRQ�� WLWOHG� �7KHې

VRXQGVFDSH� RI� WKH� ILUH�� HFKRHV� IURP�7KHVVDORQLNL� RI� ����ۑ�� Wook place at 

the Folk Life and Ethnological Museum of Macedonia & Thrace, from 

'HFHPEHU� ����� WR� 'HFHPEHU� ������ WRZDUGV� WKH� HQG� RI� %RXWDULVۑV�

PD\RUDOW\�� � ,Q� WKHLU� LQWURGXFWLRQ� WR� WKH� H[KLELWLRQۑV� FDWDORJXH�� FXUDWRUV�

Zissis Skampalis and Eleni Bintsi, state WKDW�WKH�H[KLELWLRQۑV�DLP�LV�QRW�WR�

GHWDLO� �HW\ې DJDLQ� WKH� KLVWRULFDO� IDFWV� RI� WKH� HYHQWۑ�� EXW� WR� GHSLFW� �WKHې HUD�

through a soundscape composition, immersing the spectator in the period, 

permitting an emotional experience of the human drama, the agony, the 

SDLQۑ���)(00-Th 2018: 11). While the exhibition revolves around the fire, 

LW� ��\HQGV�ZLWK�WKH�UHSODQQLQJ�DQG�UHEXLOGLQJ�RI�WKH�FLWې WKH�QHZ�FLW\�WKDW�

emerged from the ashes of the old and marked its transition to the modern 

DJHۑ��)(00-Th 2018: 17). 

It is important to note that while the exhibition attempts to reconstruct a 

soundscape that may transmit something of the moments lived in 1917 to 

the contemporary visitor, it does not have a specific focus on the Jewish 

FRPPXQLW\�DQG�WKH�ILUHۑV�LPSDFW�RQ�LW��+RZHver, a special mention is given 

WR�WKH�ODWWHU�LQ�WKH3ې�ROLWLFDO�UDPLILFDWLRQVۑ�VHFWLRQ�RI�WKH�FDWDORJXH��ZKHUH�LW�

LV�H[SOLFLWO\�PHQWLRQHG�WKDWې�WKH�-HZLVK�FRPPXQLW\�ZDV�E\�IDU�WKH�KDUGHVW�
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KLW�E\�WKH�GLVDVWHU��LQ�ERWK�KXPDQ�DQG�PDWHULDO�WHUPVۑ�)(00-Th 2018: 33). 

,Q�WKLV�VHFWLRQ�ZH�DOVR�UHDG�WKDW�WKH�FLW\ۑV�UHSODQQLQJې�SUHYHQWHG�WKH�SRRU�

IURP� UHWXUQLQJ� WR� WKH� >FLW\ۑV@� FHQWUHۑ�� ZLWKRXW�� KRZHYHU�� VSHFLI\LQJ� WKH�

different ways in which this decision affected the different communities. 

The mentions to the Jewish FRPPXQLW\� LQ� WKH� H[KLELWLRQۑV� FDWDORJXH�GR�

not indicate a homogeneous approach, perhaps reflecting the diversity of 

WKH�DXWKRUV�ZKR�FRQWULEXWHG� WH[WV�� VRPH�SULYLOHJLQJ� WKH� �ۑUHHN�HOHPHQW*ې

RYHU�RWKHUV��VRPH�SODFLQJ�PRUH�HPSKDVLV�RQ�LVVXHV�RIې�FRVPRSROLWDQLVPۑ��

and yet others on the historic presence of the Jewish community and the 

disproportionate impact the fire had on its members. On one account, we 

even read about a theory suggesting political motivations and financial 

opportunism behind the fire of 1917. In general, the exhibition and its 

catalogue, offer a careful assessment of the events of 1917 and of the 

urban reconstruction that followed it. There is an explicit and recurrent 

acknowledgement of processes of silencing the Muslim and Jewish 

communities in the public space, also associated with the influx of 

refugees from Asia Minor in 1923. 

CONCLUDING REMARKS 

Political and cultural initiatives around Jewish memory in Greece, attempt an 

H[� SRVW� IDFWR� �ۑUHFRJQLWLRQې RI� -HZLVK� SUHVHQFH� DQG� KLVWRU\�� ZKLFK� DUH�

retrieved from historical exclusion and public oblivion and restored, or 

introduced, as part of Greek history. Their proclaimed aim is to enrich 

KLVWRULFDO� QDUUDWLYHV� DQG� WR� �ۑUHVWRUHې FROOHFWLYH� PHPRU\� QRW� RQO\� IRU� WKH�

Jewish citizens ۋZKR� WRGD\� FRPSULVH� OHVV� WKDQ� RQH� SHUFHQW� RI� WKH� FLW\ۑV�

population and number about 5,000 people in the countryۋ but for all Greeks, 

and global historical memory. Thessaloniki offers an excellent case-study for 

D� FULWLFDO� DQDO\VLV� RI� WKLV� SROLWLFDO� ��ۑWXUQې DV�� HVSHFLDOO\� GXULQJ� WKH� \HDUV� RI�
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%RXWDULVۑV�PD\RUDOW\�� ORFDO�DXWKRULWLHV� WRRN�DQ�DFWLYH� UROH� LQ�SXEOLF�GHEDWHV�

around Jewish memory and heritage, and in the monumentalisation of the 

historical Jewish presence in the city. Through such official initiatives, 

Jewishness is gaining increasing visibility in the Greek public sphere. 

Have these efforts had a measurable effect on the themes selected for 

H[KLELWLRQ�E\�WKH�FLW\ۑV�PXVHXPV�DQG�RQ�WKHLU�DSSURDFKHV�WR�-HZLVKQHVV"�0\�

preliminary findings indicate that, to a certain extent, they have. Drawing on 

material from ten exhibitions that took place during that period, it becomes 

evident that there is a growing interest, in recent years, in Jewishness not 

only as an exhibition theme in itself but in its inclusion in broader themes 

that grapple with the history and cultural and religious life in the city. 

Indeed, a tendency to focus exclusiYHO\�RQ�7KHVVDORQLNLۑV�-HZV�WKDW�LV�PRVWO\�

REVHUYHG� LQ� WKH� HDUO\� \HDUV� RI� %RXWDULVۑV� DGPLQLVWUDWLRQ�� ZDV� JUDGXDOO\�

succeeded by an inclusion of Jewish history and presence in broader themes 

FRYHUHG�E\�PXVHXP�H[KLELWLRQV��,Q�RWKHU�ZRUGV��DQ�LQLWLDOې�IDPLOLDULVDWLRQۑ�RI�

the visitor with an ethno-UHOLJLRXV� ��ZDVۑRWKHUې ODUJHO\� IROORZHG� E\� D�PRUH�

discursive approach that blended Jewish and Hellenic histories, seen as 

FRQVWLWXWLYH�HOHPHQWV�RI�WKH�FLW\ۑV�ORQJ�DQG�GLYHUVH�KLVWRU\� 

This growing inclusion notwithstanding, the discussion of the Jewish 

community of Salonica in museum exhibitions tends to follow a pattern 

found in the literature, that is, a tendency to inscribe Jewishness in a 

narrative of loss, disaster, pain and human suffering. References to Jewish 

memory and especially to the Jewish presence today although increased, 

remain rather circumscribed by pre-construed approaches. The 

identification of the Jew with the suffering subject (Robbins 2013) is 

frequent, and this narrative is often presented as a common denominator of 

the universal human experience of suffering ۋespecially with regards to the 

H[SHULHQFH�RI�IRUFHG�GLVSODFHPHQW�DQGې�XSURRWLQJۑ��WKDW�SURYLGH�D�QDUUDWLYH�
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for understanding and explaining the radical demographic changes that 

took place in Thessaloniki. 

A further observation speaks to an ambivalent relation to Jewish 

otherness in relation to historical time: the Jewish community is often 

SUHVHQWHG�DV�D� IUDJPHQW�RI� WKH�FLW\ۑV�SDVW��EXW� UDUHO\�DV�D� VHJPHQW�RI� LWV�

present. On many occasions, the community is seen as having entirely 

disappeared as a result of the Shoah. Another ambivalence is observed in 

relation to Greekness. Jewish history is sometimes presented as part of 

Greek history and at other times as distinct. This ambivalence regarding 

the Greekness of Jews is particularly evident in relation to the 

management of the Greekness of other historical communities, and 

especially in relation to the Orthodox Christian population from Asia 

Minor, generally considered closer to identity than to alterity. 

$V�D�ZD\�RI�FRQFOXVLRQ��LW�FDQ�EH�VXJJHVWHG�WKDW�%RXWDULVۑV�PD\RUDOW\�GLG�

KDYH�DQ�LPSDFW�RQ�WKH�WKHPHV�RI�7KHVVDORQLNLۑV�PXVHXP�H[KLELWLRQV�DQG�

on their approaches to Jewishness. However, these often remained 

constrained by specific ways of representation, as discussed above. While 

important first steps towards a more inclusive and diverse approach to the 

FLW\ۑV� KLVWRU\� DQG� PHPRU\� KDYH� EHHQ� PDGH�� LW� LV� HVVHQWLDO� WKDW� WKHVH�

FRQWLQXH�WR�DGYDQFH�DQG�H[SDQG�RXU�SHUFHSWLRQ�RI�WKH2ې�WKHUۑ��LQ�DOO�WKHLU�

complex and multiple dimensions. 
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